BuzAHTUIICKMI BPEMEHHUK. 2013. T. 72 (97)
ISSN 0132-3776

F. Lauritzen

AREOPAGITICA IN STETHATOS:
CHRONOLOGY OF AN INTEREST

Abstract: Niketas Stethatos’” works can be organised chronologically into three phases. Before
1019 one does not see quotations of Dionysius the Areopagite. In the period 1019-1042
there are numerous and extensive quotations from the Divine Names, Celestial Hierarchy
and Ecclesiastical Hierarchy. After 1043 there are rare and short reference to the Areopagit-
ica. Together with the internal references to his works, it is possible to establish a sequence
for the undated works and to narrow his lifespan to the period ca. 1000—1065.
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Niketas Stethatos (ca. 1005 — ca. 1065)! is probably one of the most impor-
tant readers of Dionysius the Areopagite in the Byzantine Empire?. His systematic
use of the Areopagites’ works in interpreting the hymns of Symeon the New The-
ologian have awarded him a lasting place in the history of byzantine thought?. Dar-
rouzés claims that a defining feature of Stethatos was his ‘areopagitisme’®. Never-
theless Stethatos’ reading is progressive: as his life went on he changed his prefer-
ence and therefore it is important to establish a chronology of the works he read.
It is certain that in his earliest text there are no references to Dionysius the Are-
opagite and there are very few in his later works. However, in the 1030s he seems
to have employed Dionysius the Areopagite extensively. Thus the areopagitisme
indicated by Darrouzeés concerns only one of three possible phases of Stethatos’
writing.

There are few secure dates of Stethatos’ life which allow one to have an initial
framework. Before 1022, at the age of 14 he entered the Studios Monastery where

! For a list of editions see appendix. On the name Stethatos see: Hinterberger M. Niketas Stethatos der
«Beherzte»? // BZ. 2010. Bd. 103.1. S. 49-53.

2 On the reception of Dionysius the Areopagite in Byzantium see: Andia Y. de. Denys I’ Aréopagite et sa
postérité en Orient et en Occident / Actes du Colloque International, Paris, 21-24 septembre 1994. P.,
1997.

3 One should not forget that Gregory Palamas prefers to quote Niketas Stethatos’ Life of St Symeon rather
than the texts of St Symeon himself.

4 Darrouzés 34ff; Alfeev H. Symeon the New Theologian and the Orthodox tradition. Oxford, 2000.
P. 275. N. 9 says: «It has been noticed that in his theology Nikitas was much more dependent on
Dionysios than on Symeon; in spite of his high veneration of Symeon, he never quotes the latter in his
theological tractsy.
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he became a disciple of Symeon the New Theologian®. At some point he wrote the
defence of the Symeon®. He started writing down the hymns of Symeon the New
Theologian’ but there was a falling out between the two recorded both in the life
of the Saint by Stethatos® and by a letter written by Symeon the New Theologian to
Stethatos’. In 1035 Stethatos published the edition of the hymns of Symeon with his
own preface!?. In 1044 Scylitzes records that he was one of the most important the-
ologians of the capital''. There appears to be a political conflict in which Stethatos
was involved regarding the relation between the emperor and his mistress which is
mentioned in Scylitzes in the year 1044. Later in 1054 there is a mention of the fact
Keroularios had long tried to defeat the studite monks over their practices in a let-
ter of the patriarch of Antioch to Keroularios'?. Thus between 1043-1054 Stethatos
was in a controversy with Patriarch Keroularios. In other words the treatise On the
Studite Practices is to be dated between 1043 and 1054 during this turbolent period
for Studite monks and practices. In 1052 Stethatos publishes the life St Symeon'3.
In 1054 Humbert of Silva Candida records that Stethatos was involved in the dis-

5 &10D 8¢ £l TOAAAC GvaBoAlopévov Tpépag S1d T [T Teipay EoynKéval TOTE THG &Ml TO Ypapety Té Tot-
adto TEXVNG, ob yap Epbaca i BOpabdev yvdoel katamvkvmbival kahdg kol oTopmbijval Toig Adyolg
vEOG Kol Tecoapeckadekaéng v NAkiav @ Bio kai toig BopvPorg drota&ipevog, kai v doTppnv
TV HadMUGTOY AToMTGOY, 00K TV 1ot VOKTA Kol ipépay avamavctc Hrd Tod éumopilovtdg pe mvedpa-
10g &vdobev kai énl TobT0 6POdpa pe ViooovTog kai Kwvodvtog (Niketas Stethatos. The Life of Saint
Symeon the New Theologian. 135.20-27 Hausherr).

8 Edited by Paschalides (see appendix).

7§11 mep1vTog 100 pokapiov &v Tii mopoven tadty (ofj kol té Hd Tod Beiov TvedpaTog yopNyodLEVa
pooTipto T vol adtod kol dkoviog odTod ypaeovTog v vukTi kai Nuépg (008 yap NV adTd Evecic
1| koBoLov £5i8oto mapd Tod cevLoVTOC &v T Kai GALOHEVOD TVEVATOC, EmC 0D & 8Kelvo AoAody
NV Kai évepyodv EvioBev antod ypaefi mapadédmkey), £5idov kapoi té oxedialopevo v’ odTod, Kol
petéypagov tadto i te PepPfpivag Piimv kol kovtakia Etepa. £mel 6& Letd 10 TadTa petamijot dvté-
GTPEPOV TOALY AT TTPOG 0TIV, EG0EE oL €V LIl TOTE TP’ ELAVTY EV TOPUKATACYEWV TAOV KOVTOKI®V
(Niketas Stethatos. The Life of Saint Symeon the New Theologian. 131.6-15 Hausherr).

8 toB10 ToivUY dKNKOME EYdd BNV ET1 3OA0V TV DIENAPE Kot Enod 6 pokdprog (Ibid. 131.18-19).

? Ibid. 132.

19 Ot Toryopodv Tiig Syewg THY kpicty H7O T0D davoiyovrog Hudv OV vodv gig 10 cuvidvon Tag Ypa-
@OG Kol VO ToD TOANIOD TV HUEPDV GOPMOTATOV YEPOVTOG puoTay®YNOeic, Epviony adtiko Kol T1ig
TPOG UE TOTE YEVOUEVNC YPOOTIG TTOpA TOD Gyiov kol TV 0£0mvedoT®mV GLYYPAUUATOV aDTOD Koi KO-
B¢ TVIKODTA TPOENTIKMDTOTO YEYPOPE TPOG LE, OVTM ThvTa €l TOV 110V £EEPN KapdV, ToTED® 08
Ot kai &1t ékPrioetal, maviav SNAadT T@V cuyypoppdtov avtod EMBOVTIOV eig Tag Enag xelpag v’
GAAov duokdrov kekpoTnpévav kal donep Bactikod Oncavpod uratTopévav £l xpdvolg TpioKai-
dexa, Og Kol £vog PiPpAiov drampabéviog and TOV GLYYPAUPATOY a0TOD TPOG ERE drakopcdijvar kol
EmovvapoTjvor toig droroinoig (Ibid. 140.1-12). The hymns are edited by Kambylis A. Symeon Neos
Theologos, Hymnen. B., 1976.

1 radaxevopdvng yap tiig Buyatpdc Tod Zikhnpod 1@ Pacidel odk dAiyog v yoyyuoudc Tod e Sfjpov
Kol TG GLYKATOL Kol TV ASEAPAV KOl dEGTOVDV. OV kol O TNVIKADTA &V LOVAXOIG SlamPEnv O 0VT®
1M0GaTOC AeYOUEVOC EKOAVE LEV, FVVE 5& 00SEV. TaVTY Yap HTTNTO THG HpOg onTHG 6 Puciiedc. v 88 6
2m0dtoc odTog GpeTiic gig drpay EmpelodpevVog Kai YnoTeig kai orAnpaymyig kol méon dAAn dpeti
EVTIKOV TO 6O £00TOD, MG KOl TOTE TECOAPAKOVTA NUEPAG HO1TOG StoTeAéoa, UNdEVOS TO Tapamay
&v 1@ péo® yevodpevog (loannes Scylitzas. Synopsis historiarum // Ed. H. Thurn. B., 1973. 28-34).

12 ¢v 1] Soryeotéan povi Tod Zrovdiov {hvvovrat oi Sidkovor mpdypa mordvieg EKkKANGLGTIKT Topaddost
avakorovBov. Kao 6pa, 6mmg molho Komicog Kol 6rovddoag Ty tolodtny ovk nduviing kkdyat
povoidyistov cvvrfeiav (Will C. Acta et scripta quae de controversiis ecclesiae Graecae et Latinae
saeculo undecimo composita extant. Leipzig, 1861. Parag. 17. P. 200).

13 Niketas Stethatos. Life of Saint Symeon... 129.

200



cussions between Byzantines and Latins'#, of which survives the treatise against the
Latins of 105415,

From this scanty data one may see that there are only a few works which are more
or less securely dated: Against the accusers of the Saint, karo. Ayiokotnyopwv (before
1035 probably before ca 1019), introduction to hymns (1035), the Studite Practices
(1043-1054), Life of Saint Symeon (1052), Against the Latins (1054). Beside this in-
formation Stethatos gives us internal evidence to understand the relative chronology of
other works. The Introduction to the Hymns quotes the Defence against the Accusers
of the Saint'®. The treatise On Paradise cites the one On the soul'”, which was written
during his old age'®. The On the soul'® cites the Hundred Chapters. The treatise On
the soul cites the text On Hierarch®. As one can see the two lists, those of the dated
works and those with relative chronology still need to be unified. Schematically one
may present it thus:

1019 (?7) Defence against the accusers of the Saint

1035 Introduction to hymns
1043-1054  Studite practices

1052 Life of Saint Symeon
1054 Against the Latins

? On hierarchy

? Hundred chapters

? On the soul

? On Paradise

The most important direct evidence of Stethatos’ reading of the Areopagite is that
Niketas writes in the life of St Symeon that the saint after his death appeared to him
and said that he had correctly reinterpreted the texts according to Dionysius?!. The text
was written in 1052 as a justification for the rereading Stethatos had done of the hymns.
Indeed, there is an open question concerning how much Stethatos rewrote the hymns
and what need there is to add references to Dionysius the Areopagite whom Symeon
never quotes directly??. The need for such justification reveals a break between Symeon

" Will C. Acta et scripta... P. 136-150; 137a24; 138b15; 151a4.

15 Niketas Stethatos. Contra Latinos. P. 126-139 Will. Niketas Stethatos. Contra Armenios et Latinos.
P. 139-154 in: Hergenriother. Monumenta graeca ad Photium eiusque historiam pertinentia. Regens-
burg, 1869.

16 Niketas Stethatos. Introduction to Hymns of Symeon the New Theologian in: Kambylis A. Symeon

Neos Theologos... Prologue 4.266-267.

00T0¢ Yap 6 GKomdC UiV ToD Adyov, 81’ OV Kol TOV dydva TovTov HETd TOV TEPL YuXTic Lot TovnBévTa

Aoyov vmedvoduny (Niketas Stethatos. On Paradise oration. 2.1.2-3 Darrouzes).

'8 divocogiican deiv Eyvav mepl woyfic &v T yipae Kai Tiig ufig mept Té éhn Loiig (Niketas Stethatos.
On the soul oration. 1.1.1-2 Darrouzes).

1 ¢ Bvmdev kav toig Kepahaiog fipdv diepvnpovedoapey (Ibid. 1.19.3-4), ¢g pot kév toig Kepaai-
o1g meprrocopntal, (Ibid. 1.57.4-5), kabamg kol &v 16 movn0évTt ot Aoy® TG Tpitng £KATOVTASOG TMV
yvootik®dv KepaAaiov, vai o1 kai év i) @cmpig tiig ovpaviov kai tig ko’ fudg iepapyiog d1e£0d1kd-
Tepov TEPL TOV Oeimv duvapemv Koi 10D TpoTov TG 0IKEIMOEMG TPOG AVTAG TAV TEAEI®MV Aveypoyauny
yoxdv (Ibid. 1.71.25-29).

0 Tbid. 1.71.25-29.

2 Niketas Stethatos. The Life of Saint Symeon... P. 139.6-11.

22 The rewriting of the hymns is discussed at Kambylis A. Symeon Neos Theologos... P. CCXCIX—
CCCIX. The scholion of Hymn 15.80 ff points out how Symeon may refer to Dionysius but without
quoting him directly.

17
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and Niketas and may explain the letter written by Symeon the New Theologian to

Niketas where he points out that his original message had been altered. Stethatos says

he was shocked when he read it:
Tadto Totyopodv mpog Eue yeypapdc, &nel Tt vEog MV &yd Kal ATeANg TOV AdyoV THig Yvd-
oemg GptL oV iovdov EmavBodvta ETPePOUEVOG, TNV SVVOULY TOV PNUATOV a0TOD Yv@dVaL
un duvnBeis, ypoei] TEmG TANTNY TE TNV EMGTOANY Kol 0 EMEGTEINE OPOPMG TPOG LLE TT0L-
pédwka, vedey olpar kadde kvnOeic £mi TodTo. Ypdvev 8¢ TapeknlvoTov Ekkaideka
Kol TOAAOTG LayOpUEeVOg Kal Tpoomalaiony, Mg dvabev gipntat, d10 PHEGOL TOlG TEPACLOIG,
00 povov tavtng AOny Ehafov tiig EmoTOATG, AAAL Kol TAVT®V GAAOV TV Beomved-
otV avtod cuyypapupdtov (Niketas Stethatos. Life of Saint Symeon the New Theologian.
P. 133.1-6 Hausherr).

So he wrote this to me, when I was still young and immature for what concerned knowledge
and my beard was just beginning to grow. Since I was not capable of bearing the power of
his words, I put aside the letter and those which he had variously written to me, I think I
was well inspired from above to do this. Sixteen years passed [1019-1035] and, as I said
before, I was fighting and battling in the meantime with many temptations, and not only
did I forget this letter, but also all his other divinely inspired writings.

The second part of this quotation gives us some important chronological informa-
tion, since it claims that sixteen years passed during which he never read the works
of Symeon the New Theologian. If we subtract this figure from the date of publica-
tion it seems clear that the separation between the two happened in 1019%3. This year
coincided with the appointment of the new patriarch Eustathios (1019-1025)%*. One
should point out that the patriarch reversed some decisions of Sergios II (1001-1019),
whose long patriarchate had defined many aspects of Symeon the New Theologian’s
life?>. Moreover his synod decision was in favour of a loosening of some strict di-
rectives applied beforehand?®. Within such changes Stethatos may have found a more
favourable atmosphere within the capital while St Symeon remained in the monastery
of Saint Marina. Such distance may also explain why a letter survives of Symeon writ-
ten to Niketas at this time, since it would imply geographical distance.

One may summarize the situation thus: before 1019 Niketas was with Symeon and
wrote the Defence against the accusers of the Saint and he transcribed the hymns as
Symeon had proposed. Niketas started reading the Areopagite and then there was a
rupture between them. Indeed there seems to be no evidence of such interests in the
defence of the Saint. Thus this text was written in the first phase when he was not read-
ing assiduously the areopagitica. Moreover his reading does not seem to be encouraged
by Symeon. It is for this reason that the introduction of 1035 is so important. There it
is stated that the message of Symeon coincided with that of the areopagitica as he says
in the introduction chapter 14, which is the first explicit reference by name of the Are-
opagite. The novelty can be seen by the fact it is one of the few times the name and
nickname are mentioned together before this date. The text of 1035 is important since
it quotes verbatim long passages of the Divine Names of Dionysius. The following list

2 The date is also established in: Niketas Stethatos. Life of Saint Symeon... P. XC.
*Ibid. P. 94.
%5 The exile to the monastery of Saint Marina. Ibid. P. 100.

2 Lauritzen F. Synod decrees of the eleventh century (1025-1081): A classification of the documents of
the synodos endemousa // BZ. 2012. Bd. 105.1.
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taken from the apparatus of the Introduction to the Hymns of Saint Symeon edited by
Kambylis illustrates the situation:

Line Divine names  Line Divine names
4 DNo 1.3 178f DNo 1.4

68f DNo 1.6 184-190 DNo 1.5
69-80 DNo 1.6 191-194 DNo 1.6
84-88 DNo 1.7 194-198 DNo 1.8
88-91 DNo 1.7 202-205 DNo 1.8
92-101 DNo 1.8 225 EH 1.1
144-149 DNo 1.2 232 DNo 4.2
151-159 DNo 1.3 233-238 DNo 4.9
163f DNo 4.14-17 238-243 DNo 4.2

Indeed the quantity of citations is impressive, especially since all come from the
Divine Names and only one passage is from the Ecclesiastical Hierarchy. The quota-
tions attempt to prove that the hymns of Symeon were in tune with the ideas expressed
by Dionysius.

Obev xai avtdg 6 oAV Th Hela Atovioiog &v @ Ilepi Beimv ovopdtmv cvvtdypatt, @

TPOT® Kol Tf) TPOS Oedv ékotacel 100 Beomesiov ToHTOL TATPOG Olo 6L MV YPAPEL GLLL-

poaptopdv, totde enoiv (Niketas Stethatos. Preface to the Hymns of Symeon the New

Theologian 5.81-83 Kambylis).

So also the expert in theology, Dionysius, testifies in the text of Divine Names on the
method and the ecstasy towards God similar to our divine father, and says this:

Thus in 1035 Niketas quotes the Divine Names to prove his argument?’. The tech-
nique of quoting Dionysius to prove his point is also used in the Studite Costumes dated
between 1043-1054, though the citations are quite few?®. Thus one can see three dis-
tinct phases: one before he studied Dionysius the Areopagite, one when he is devoted
to his study and the final phase when he uses Dionysius quite rarely. This classification
allows one to suspect that the treatise on the Hierarchies can be placed in the middle
period (sometime between 1035 and 1059). Indeed in his treatise on the identifica-
tion of the celestial with the church hierarchy he quotes extensively from Dionysius.
This time he quotes from the Ecclesiastical Hierarchy and the Celestial Hierarchy of
Dionysius the Areopagite.

Line Ecclesiastical Line Ecclesiastical Line Ecclesiastical
Hierarchy Hierarchy Hierarchy

7.5-8 EH 6.2.5 14a CH1.3 44a CH 8.1
7.10-13 EH 1.2 16a CHS5 46a CH 8.1

7c EH 1.2 17a CH6.2 49a CHO.1

8a EH 1,3 25a CH7.1 51a CHO9.2

Oa EH 14 27a CH7.1 53a CH99,2
10a EH 1.5 29a CH7.1 57a CH3.2
11a EH 1.5 34a CH 12.1-2 57c¢ CH3.3
12¢ CH1.1 35a CH 12.2-3 58a CH3.3
13a CH1.3 42a CH 8.1 58b CH4.1

2" Moreover Dionysius is mentioned explicitly at Scholia to Hymn 15.80.
28 Other quotations of Dionysius are: Niketas Stethatos. Studite Costumes 1.17-21 Darrouzes.
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These quotations reveal that Niketas Stethatos employed only the Divine Names,
Ecclesiastical and Heavenly Hierarchy. One of the treatises which he wrote in old age
contains only one reference to Dionysius which is not a direct quotation but a reference
to the EH??. One should differentiate clearly the introduction of 1035 from the Hier-
archy. In the first case he employs a well-accepted church father in order to guarantee
the orthodoxy of a new church father, namely Symeon the New Theologian. This op-
eration is successful and Niketas was recognised as the best theologian in the city. The
other operation creates something new from two existing texts of Dionysius. Indeed in
the introduction of this work he specifies it was composed by him (wovn0évta pot) and
appears to be creative. This data allows one to establish four phases of composition
in Stethatos’ career:

Ist (before 1019) transcription of Symeon’s work and defence of his ideas (xaza
TV Ayrokonydpwv);

2nd (ca. 1019-1035) study of Dionysius the Areopagite (Divine Names, Heavenly
Hierarchy and Ecclesiastical Hierarchy) and separation from his master. Pub-
blication of argument that Symeon’s hymns are simply new expressions of the
Areopagite’s ideas. (edition of Hymns and preface in 1035);

3rd (ca. 1043—-1059) defence of studite practice with rare use of Dionysius (Studite
Practices, Against the Latins);

4th  (undated but at the end of his life — after 1059?) philosophical treatises with
scanty references to Dionysius. (On the soul, On the limits of life).

The transition from the first to the second phase represents the change from being
a student to presenting new ideas in favour of one’s master. However the third phase
seems to illustrate the political role of theology. Stethatos writes the treatise for the
Studite monks in order to defend them from the attack of the Patriarch Keroularios,
who had also tried to strike out the name of Theodore Studites from the Synodikon:

Muyon 6 6 Tatpiépyng Gpo t@ yewpotovnBfval tov ndmay Poung tév dumtoyev EEEPale,
70 TV aldpov Oftnue éneveykodv avt® Tiig EKPoAf|g aitiov: cuvipyetl 8¢ tovte [étpog
1 0 Avtioyetog Tatpiapyng kol Aéwv 6 Bovdyopiog dpylemiokonog kai 10 Tiig EkKAnciog
amov EALOYILATEPOV. TPOSKPOV®V O KAl TPOG TOV TNVIKADTO THS HOVIG ToD ZTovdiov
fyodpevov Miyani, @ Mepuéviovhog 10 éndvopov, Tod &n° dkiknciog évoryvoskopévo
oLVOdIKOD TOV &V (yiolg ®eddwpov TOv Ztovditny £EEPare. un Eveykmv 8¢ 0 Mepuévtov-
A0G TO YeYovos, @ Pactiel Tpocelbmy ToDTo avTd dlaviyyeile. 810 TPooTa&el PactAKT
Aveyvaoon 0 cuVOdIKOV Ti] KUPLOK] THG ZoUapEitiooc. Kol To eV GAAN TOvTo Kot TO
£€0og aveyvocOnoav, TO 6¢ 100 peyalov Bgodmdpov dvopa O TATPLAPYNG AvaoTaS EEEPO-
yNoe HEYAAN Kol S1oTdp® pmVii. kol obTm Kateuvacshn 1 tepi T0HTOL TV TE Lovay®dV Kol
t0d Meppeviodrov otdoig (Scylitzes. Synopsis. Const 9.7.3—13 Thurn).

As soon as Michael was elected patriarch, he erased the Pope of Rome from the diptychs,
adducing the question of unleavened bread as reason for the exclusion. The Patriarch of
Alexandria and Leo the archbishop of Bulgaria assisted him in this as well as all the most
intellectual part of the church. He also attacked the then abbot of the Studios monastery,
whose surname was Mermentulos. The patriarch removed Saint Theodore from the Syn-
odikon read in church. Since Mermentulos could not bear what had happened, he went to
the emperor and told him. Therefore by imperial decree the Synodikon was read on the
Sunday of the Samaritan woman. Everything else was read according to custom, and the

2 g1 apsomayitn peydhm Atovooio &v té tdv iepdg kekompévev pootnpio Sokel (Niketas Stethatos.
On the soul oration. 1.13—14 Darrouzes).
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patriarch stood up and recited the name of the great Theodore with a loud and clear voice.
So the rebellion of the studite monks and Mermentulus was put to rest.

This passage illustrates clearly the conflict between the Patriarch Michael Keroular-
ios and the Studios Monastery®°. Thus it is unlikely Stethatos would defend the church
hierarchy theologically as he did in the On Hierarchy. One may imagine a time for its
composition before 1043, when Kerularios became patriarch. Moreover, the numerous
quotations of Dionysius in the treatise of On Hierarchy seem similar to the Preface to
the Hymns (1035) and therefore places it is rather in the second phase (1019-1043).
Therefore, it was written during the patriarchate of Alexios Studites (1025-1043). This
would also have the advantage of being written for a patriarch who had been monk in
the same monastery.

If one turns to the polemics against the Latins published in 1054, and surviving in
Latin®!, itis clear that it is a polemical work written for the Latins and without any refer-
ences to Dionysius the Areopagite. This would seem to imply as well that the polemics
against the Armenians and Jews fit in a period when Stethatos was writing polemical
works with few references (if any) to Dionysius the Areopagite for the benefit of peo-
ple outside his inner circle, and especially with the aim of conversion. Thus one could
place the polemics against the Jews and Armenians between 1043—1059, during the pa-
triarchate of Michael Keroularios. Moreover the treatise against the Armenians could
be connected with the conquest of the Armenian kingdom of Ani in 104532, or slightly
later to the residence of the Armenian Patriarch in Constantinople in ca 1049-105433.
In both cases it would seem that during the patriarchate of Keroularios, Stethatos of-
fered his polemical works without complex quotations from the Areopagite. That this
was a decade dedicated to polemics is clearly visible from the account written by Hum-
bert of Silva Candida who begins by describing his attack on Stethatos:

Anno duodecimo imperii Constantini Monomachi indictione VII, ipso die nativitatis beati
loannis Baptistae, advenientibus a domino Papa Leone nono apocrisariis sanctae ro-
manae et apostaolicae sedis. Humberto scilicet cardinali episcopo Silvae Candidae et
Petro Amalphitanorum archiepiscopo, Friderico quoque diacono et cancellario, ad monas-
terium Studii intra urbem Constantinopolitanam Nicetas monachus, qui et Pectoratus,
ante praesentiam praefati imperatoris et procerum ejus insistentibus ipsis nuntiis Roma-
nis anathematizavit quoddam scriptum sub nomine contra sedem apostolicam et omnem
Latinam ecclesiam editum et praetitulatum: De azymo, de sabbato et de nuptiis sacerdo-
tum. Insuper anathematizavit cunctos, qui ipsam sanctam ecclesiam Romanam negarent
primam omnium ecclesiarum esse et qui illius de fidem semper orthodoxam praesumerent
in aliquo reprehendere. Post haec statim in conspectu omnium ad suggestionem eorun-
dem nuntiorum Romanorum jussit idem orthodoxus imperator praefatum incendi scriptum

3% One cannot underestimate the importance of this political conflict. Much of book five of Psellos’
Chronographia is devoted to the protection sought by Michael V Kalaphates at the Studios monastery.

31 Part of the Greek original of this text and is edited in Analecta sacra et classica Spicilegio Solesmensi
parata / Ed. J.-B. Pitra. Vol. 6. P., 1891. P. 761-782.

32 The importance of Ani at the time is revealed by the direct reference in Psellos’ encomium 2 dated
between 1050—-1054 as well as in the typikon of Mt Athos of Monomachos of 1045 edited in Pa-
pachryssanthou D. Actes de Protaton [Archives de 1’Athos VII. P., 1975]: 224-232. Both these texts
refer to the conquest of cities with large populations. The main one is of course Ani as explained by
Attaleiates. Historia 79.14 Bekker.

33 Bayer A. Spaltung der Christenheit. K&ln, 2002. S. 68. N. 34. According to Barmin the fifth speech
against the Armenians should be dated before 1054 since it quoted in the antilatin polemics. See:
bapmun A.B. Tlonemuka u cxuzma. M., 2006. C. 145-148, 172-176.
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sicque fuit discessum. Sequenti autem die praedictus Niceta urbe est egressus (Humbertus
Silva Candida. Brevis Commemoratio 150—151 Will).

In the twelfth year of the reign of Constantine Monomachos, in the seventh indiction, the
very day of the birth of the blessed John the Baptist, the apochrysarii of the holy roman
and apostolic see sent by pope Leo the ninth, Humbert, cardinal bishop of Silva Candida
and Peter the archbishop of Amalfi, and a certain deacon and chancellor Frederick, arrived
at the monastery of Studios within the city of Constantinople. The monk Nicetas, who is
also Pectoratus (Stethatos), before the presence of the abovementioned emperor and before
him, while the roman ambassadors were insisting, he anathematized a treatise in his name
published against the apostolic see and against the entire latin church and entitled: On
unlevened bread, on Saturday and marriage of priests. He anathematized also all those
who refused that the same holy roman church is the first of all churches and those who
always presumed his orthodox faith but reprehended him elsewhere. After this the orthodox
emperor ordered him immediately before everyone according to the suggestion of those
roman ambassadors to burn the above mentioned treatise and so it was done. The next day
the above mentioned Nicetas left the city.

This passage illustrates the will of the emperor to avoid conflict among the the-
ologians of the patriarch and those of the pope. The latter asked for action to be taken
against Stethatos and specifically the three works: de azymo, de sabato, de nuptis sac-
erdotum. He requested the works be burned. This would imply, as one may see from
the passage above, that the surviving treatises against the Latins are new ones>* writ-
ten after the previous had been burned. These older works should be therefore dated
before 1054 and probably after 1043 when Patriarch Keroularios inspired polemical
works. From this passage though one understands that the conflict between Niketas and
Keroularios continued during the entire patriarchate. It would be tempting to see the
profession of faith as a document produced for the synod of 1053/4 in which Stethatos
had to defend himself. However there is no internal proof>>. Moreover it is further con-
firmation that the essay on the spiritual elevation of the church hierarchy can only have
been written before 1043. Therefore this would mean that current hypothesis would be

Phase 1 until ca. 1019 — With Symeon without Dionysius
ca. 1019 Against the accusers of the Saint (koo Ayroxatnyopwv)
Phase 2 ca. 1019-1043 — Distance from Symeon but study of Dionysius

1022 death of Symeon
1035 publication of hymns and introduction
1025-1043 On the hierarchies

Phase 3 1043—-1059 — political defence of studite practice and polemics

1043-1054 Studite costumes

3* Indeed Barmin correctly points out that the three treatises in Vat. gr. 1151, Vat. gr. 1105, Caes. Vindob.
306 are to be dated to the early summer 1054. bapmun A.B. Tlonemuka u cxusma. C. 165-166.

35 This also adds to the problem that Leo metropolitan of Arcadioupolis (Niketas Stethatos. Profession
of Faith 14 Darrouzes) is undatable at present though Darrouzes believed that he was appointed after
1080: P. 23-24.
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1043-1054 De azymo
1043-1054 De Sabato
1043-1054 De Nuptis Sacerdotis

1052 life of Saint Symeon
1053/4 exile of Niketas Stethatos from Constantinople
1054 against the Latins

1043-1059 against Armenians
1043-1059 against Jews

Phase 4 — philosophical phase

On the limits of life
On the soul
On Paradise

This new chronological framework allows one to seek examples of evolution within
the texts. These considerations do not constitute proofs but rather illustrations of the
chronology argued above. If we compare the first phrase from a text of the first and
second period the difference is apparent. The first tends to introduce the subject gently
and with a biblical reference. The second begins with extremely technical vocabulary.

Kalov ék tod Tepepiov tod mpopritov mpooyudcdor thuepov kai obtm kat’ EKEIVOV HEGOV

TG mapovong yeveds @V avlponwv yeyovotepov ekPofjcor (Niketas Stethatos. Against

the accusers of the Saint 1-2 Paschalides).

It is good to begin the treatise today with a passage from Jeremiah and so to illustrate by
that means who is more suited to the present generation of men.

To Alav avototikdv te Kol dmppévov antd te 10 VP aichnoy Tdv Eyyeypoppévay év-
Tad0o kai T6 Dyog tfic Ocohoyiag kai o BaBoc Tfic ToVTOV AVTIKPLG YVOGEMG 0V TGV, Oi-
pat, KataAnmtov T Kol gvenifatdv éott (Niketas Stethatos. Prologue to Hymns of Symeon
New Theologian 1.4—7 Kambylis).

The excessively recondite, the elevated subject and the nature beyond perception of what
is written here as well as the highbrow theology and depth of knowledge of these matters,
I think, is not comprehensible or accessible to all.

The transition from the first two lines of the Defence against the Accusers of the
Saint (koo Ayoxatnyopwv) and the first two lines of the prologue of 1035 is dramatic.
While the first passage slowly introduces a biblical quotation from Jeremiah and tries
to captivate the audience’s benevolence, the second text begins with a word dvatatikov
employed by Dionysius the Areopagite, Theodore the Studite and John Damascene and
states that most people will not be able to follow the rest of the text. Such a technical
discourse and in some ways such arrogance leads to a more modest introduction of the
Hierarchy where however it is clear he is using complex ideas:

Tov gig v ovpaviav iepapyiov kol TV Kob’ NUAG EKKANCLUGTIKNIV GoadTmg iepapyiov

S Bewpiog TovnBEvTa pot Adyov, eDAoyNUéEVE pov déomota, i) of] copmTaty Kpicet Kol

Emokéyel O apabng £otetda Kol ayvpg €Yo Kal yemong tov vodv (Niketas Stethatos. On

the Hierachy Oration 3.1-5 Darrouzes.)

Blessed lord of mine, I am ignorant, lowly and earthly in the mind, I have sent you this essay

written by me on the heavenly hierarchy and on our church hierarchy for your judgement
and consideration.
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Like the introduction of 1035, the text from the outset declares its dependence on
the text of Dionysius the Areopagite quoting both the title of the treatise on the heavenly
hierarchy and the ecclesiastical one. The next phase is characterised by a return to
introducing the subject matter in a less intellectual manner. The Studite costumes is
clearly intended as a political defence and its vocabulary is less technical from the
outset and desires to explain the subject matter.

‘H {dvn t@dv ko’ g dtakdvev ody dg SoKel TIoL Teptttn Tig £0Tv 1 AdYoL yopic, GAN’
APYALOTVTOG TAV ATOGTOAMY VILAPYEL TAPASOGLS, KABAG £v Tf) Bewpig ToD movnBévtog Niv
AOYyoL Tepl Ta T TAATOTEPOV ATtedeiEopev kal vV meld Kol GUVTETUNUEVD T® AOY® GO~
oéotepov delkvouev (Niketas Stethatos. On Studite Costumes Oration 8.1.1-6 Darrouzes.)

The belt of our deacons does not seem to be superfluous or without reason, but is an ancient
tradition on the model of the apostles, as we demonstrated in the discussion of the speech
written by me in more detail about this question, and now we show more clearly in a concise
prose work.

There are few technical terms present in this beginning, though not specifically
connected to Dionysius the Areopagite. The life of Saint Symeon combines intellectual
interests with elegant writing, but without being too weighty on the technical side. He
is trying to attract readers, not only monks.

Xpiipa Oeppov apetn, kai dewov pev Eupuoticat Tod tohov Tovg GvBpakag Kol Top od-

TOYpNU TV YoynV amepydoactal, Sewov 6¢ Tep®doat VoV Ao YijG Kol TpOg 0VPAvVODG

Enapot 1@ Tvevpott Kol Beov dhov arodei&ort tov GvBpwmov (Niketas Stethatos. Life of Saint

Symeon the New Theologian 1.1-4 Hausherr)

Virtue is a warm thing, and it good at inspiring the coals of desire and to elaborate quickly
the fire in the soul, it is good to elevate the mind from the earth and to raise it towards
heaven with the spirit and to demonstrate that man is entirely divine.

The passage shows clarity of intent and desire to employ the life of Saint Symeon
as a model of elevation of one’s soul to God. Though some of the expressions can be
found in some church fathers the text does not indicate a clear link with specific texts
as he had done during the ‘Dionysian’ phase. The three polemical treatises Latins, Jews
and Armenians also reveal an audience generally interested in the question but without
any specific reading of Dionysius.

The last phase seems to be more philosophical. Indeed it would fit well with phase
three if it were not so specifically dedicated to pure theology rather than polemics.
In both the introductions to the Limits of life, On the soul and On Paradise we see
introductory remarks which do not need well-read readers.

To moAAakig mepl TdV Opmv mapd Tvev Tpotefev Nuiv nua, domep o1 Kol vdv, elio-
VEIKOOHEVOV GpyT|0EV £0TL TOTG AAETV TL Kol AKOVELY E6TOVOAKOGL KOVOV, MG TAG AOTAG
xpNoelg Tdv Ogiov ypaedv Exhappavesdor map’ EKoTEPOL TOV TPOG TG TOLDTO GTOVAIDY
€lg TNV TOVTOV €711 TO A TO KATAGKEVTV TE KO AVOOKELTV KOl TOVG UEV TMV GOPAY GLVICTAY
ADTOVC MG TETYOTAC Tapd Ocob Tfj TV AvOpdTWY {0f, TOVE 88 BvaAve (¢ UNdoude &1-
vat, Toig avTaig YpopUEVoNg Tepl TdV ant®v (Ntoemv xpnoeoty, domep gipntot (Niketas
Stethatos. On the Limits of Life Oration 4.1.1-10 Darrouzes).

The question of the limits was often brought to our attention by some, as is now. At first it
is difficult for those who try to say or hear something new since the same uses of the Holy
Scripture are employed by each of those who deal with such matters for the their descent or
ascent for this reason and since the wise one begin as if they were fixed by God for the life
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of men, while others undo them as not existing, employing the same uses of the questions
as has been said.

Ouocogficot deiv Eyvav Tept Yuxfig £V 10 yr’]pa Kol tﬁg €Ut nspi ta €A ofg, oy
g voepds kai abavatov kai Beiag, S G &y® kat’ ikdva Tod aus TAOGTOVPYI|CAVTOG
poivopon kol ped’ g dketvov 1o kad’ dpoincty Emeépopon koi Hig Vapyel T Tod AdyoL
a&iopa (Niketas Stethatos. On the soul, oration 1. 1.1-5 Darrouzes).

I knew that it was necessary to philosophize about the soul in my old age and at the end
of my life, the intellectual immortal and divine soul, through which I appear to be in the
image of him who forged me and with which I follow in his likeness and of which it is the
honour of the speech.

"Ave 81 kai mepl MOPUSEIGOV PILOGOPNGMLLEV-OVTOC YAP O GKOMOC UiV ToD Adyov, d1° dv
Kol TOV Ay@vo, ToOVTOV WETO TOV TTepl Yuydig pot movnoévio Adyov vmedvoauny (Niketas
Stethatos. On Paradise Oration 2.1.1-3 Darrouzes).

So, let’s philosophize about heaven. This is the aim of our speech, because of which I have
undertaken the task of this after I had written the treatise on the soul.

The last three introductions to the philosophical treatises are without the technical
language of the areopagitic texts. Therefore the period during which Stethatos quotes
the areopagitic corpus is also the most complex stylistically.

Stethatos was not the only author who suffered from a period of complex and
technical language. Later on, Psellos has a similar development especially after 1047
when, nearly thirty, he was appointed consul of the philosophers, his language be-
came very technical as can be seen in the encomia 5-7°¢. This phase lasted only a
few years when he became more eloquent and more interested in pleasing rhetori-
cally again, starting in 105137, If one transposes the same chronology to Stethatos
one may suppose that he was 30 in 1035 and therefore born ¢ 1005. Psellos vanishes
from the public scene in 1078, when he was sixty. If one applies this chronology to
Stethatos then he would have also retired from public life around 1065. Of course this
is speculative but may allow one to have a better idea of the timeframe within which
Stethatos is writing.

Another important consequence is prosopographical. If the dating is correct for
these works, then it would seem that the persons mentioned in the texts or the let-
ters connected to the texts may be dated as well. Niketas Chartophylax Coronidos
wrote after 1054°%. Gregory the sophist wrote after 1054°. Niketas oikoumenikos di-

38 Lauritzen F. 1l nesso tra stile e contenuto negli encomi di Psello // Medioevo Greco. 2007. Vol. 7.
P. 1-10.

37 The proximity of the dates of regained eloquence for Psellos and the writing of the life of Symeon by
Stethatos may not be accidental. 1051 marked a turning point in politics in the city with a new pecalov
Constantine the Alan and the rise of Leo Paraspondylos. For Psellos the period 1052—1054 was when
he wrote some of his most important encomia from a literary point of view.

38 Letter of Niketas Stethatos to Niketas Chartophylax Nikijte: ovyikédde koi Xaprogdraxt tiic Kopwvi-
doc Nukntag e0tehng povoyog kai Tpecfutepog poviig tdv Zrovdiov 6 kai Ztn0dtog (Niketas Stethatos.
On the soul oration 1. prl title Darrouzes) (Niketas Stethatos. On Paradise Oration 2. letter 1 title) Nike-
tas Chartophylax is identified as Niketas 180 in PBW.

39 Niketas Stethatos. On Paradise letter 5-8 (Gregory 164 PBW).
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daskalos wrote ca. 1035-1054%°. Alexios monk, deacon wrote after 1054*!. Manuel
wrote after 105442,

The first major consequence of this chronology is that Stethatos rediscovered the
Areopagite between 1019-1043. The three primary texts he was interested in were the
Divine Names, employed to justify St Symeon’s vision of the uncreated light, and the
Ecclesiastical and Heavenly hierarchy in order to prove that each hierarchical level in-
dicates a step of spiritual advancement. The rediscovery of Dionysius the Areopagite
by Niketas Stethatos and especially the application of these texts to interpret the the-
ology of Symeon the New Theologian had an immediate effect on the culture of the
capital. One may think of the poem written by Christopher Mitylenaios on Dionysius:

Eic tov dyiov diovieiov év(exay)...

‘Ey®d, Atoviote, TOM® Kol Ayety,
M¢ 00K EMAACONG &V YuvaikOg KOtMig,
GAN’ dyyEAOIG LAAOTO GUVTETOYUEVOG
Bvadev NABsC £k TOAOV, PVGIC EEVn,
5 Bpotoig amayyéAdovoa TavTa TpOg LEPOG
o TOV AbAV Taypdtev dnmg Eyot.
o0t YVOOoKeLS TOG ATAOVG 0VGI0G:
obtm Bewpeic EvOéovg Bempiog:
obtm Be@peic T0c PUGEIS TV AyYEL@V:
10 obtm, 10 peilov, dyyehog ob THV @VCLV.

(Christophoros Mitylenaios Poem 86 Kurtz)

Saint Dionysius

Dionysius, I dare also to say

That you were forged from the side of a woman

But you were enrolled among the angels.

You descended from heaven above, as a exceptional nature
Announcing in part to humans all the ranks

Of the immaterial beings how they are.

So you know the immaterial being

So you contemplate the nature of the angels

So, rather, you are an angel by nature.

However this is not the only text from someone of the Mangana circle. Psellos also
wrote about his quest to find texts of Dionysius and even claimed that he sought and
collected his works which were in different manuscripts:

20 8¢ unde todto Bavpdong, €l Evtadba povov Evialaktai pot Tod Adyov 0 yapoaKTip: od-

T0G Yap 601 oYedOV TAoAG TAG TOD Apeomayitov AOVUGIOV GLYYPAPIKAG PYOELG GCTTOPASNV

40 etter of Niketas Chartophylax (Niketas 179 PBW) to Niketas Stethatos Nik#jtol 76 Og0@leotdted
Sroove TG 10D Oeob peyding Exxkinoiog koi 0ikovpevik® 1006KaA® NIk Tog EDTEAG LOVOXOG Kol
npeaPitepog 0 kol Ztnbartoc, mepi T00 Aoyov Tod &ig TV ovpaviav iepapyiav kai gig TV kad’ Nudg
aocavtwg iepapyiav (Niketas Stethatos. On Hierarchy, Oration 2 preface Darrouzes).

41 Letter of Alexios to Niketas Stethatos AAEEL0¢ povaydg Kai Stirovog 6 @Locopog NIKHTo povélovtt
@ Xm0t (Niketas Stethatos. On Hierarchy, Oration. 2.361-365 Darrouzes).

2 Tod anrod, Tpdg Tiva Mavovih mepi dpwv (ofic (Niketas Stethatos. On the Limits of life Oration 4 title
Darrouzes).
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ovMeEauevog mapatéOetico. Movog yop oDTog mopd Todg BALOVG BKpIPECTEPOY THY TPa-
yrateiav terointon mepi Tov Ogiov dibicoopov (Psellos. Theologica 1.112.84—-88 Gautier).

Do not be amazed about this, if now only the character of my speech has changed: I have
assembled for you nearly all the texts of Dionysius the Areopagite which were dispersed
and offered them to you. For he alone has accomplished a more accurate subject concerning
the divine universe.

Psellos did not limit himself to collect the texts of Dionysius he also used them
to justify his interest in the neoplatonist Proclus which he found similar to the church
father (just as the Suda had done):

T0VT0 8¢ TO KEPAAMLIOV TPOTEPOV LEV TG Apeomayitn AlOVuci® TAATOTEPOV SIEPUVELTAL,
Dotepov 8¢ kol @ Avkoyevel IIpokAm cvALoyIoTIKT] neBodw Nkpifwtar (Psellos. Philo-
sophica Minora II 118.3—119.3 O’ Meara).

This principle has been explained first by Dionysius the Areopagite more extensively, then
it was clarified by the syllogistic method by Proclus of Lycia.

Thus Stethatos’ rediscovery of Dionysius seems to have an important role on the
subsequent rediscovery of Plato and especially the neoplatonist Proclus within secular
circles®. In the case of both these authors it is difficult to imagine they had composed
these two texts before Stethatos published the hymns in 1035. In the case of Psellos
he was ca. seventeen years old and he mentions the study of poetry at this time, rather
than philosophy**. However the period of Psellos’ study of philosophy which seems
to have included such thinkers as Proclus and probably Dionysius should be dated be-
fore he was promoted consul of the philosophers in 1047. In other words the period in
which he studied such matters was the ten years after the publication of the introduc-
tion of Stethatos. There does not seem to be evidence of Psellos’ interest in Symeon
the New Theologian at this time. However the poem of Christopher Mitylenaios on
the Areopagite, the references to the Areopagite in the Psellos’ philosophical writings
seems to imply that the circle around the Mangana monastery may have had an interest
in this sort of text. One may seek the figure of Maria Skleraina, mistress of Constan-
tine Monomachos and about whose liason, Stethatos expressed reservations. The only
mention of Stethatos in a historical narrative is in relation with Skleraina and it may
not be accidental since it was Maria Skleraina who bought the monastery of St Mamas
after the death of saint Symeon the New Theologian and who had been its abbot**. Her
interest in monasticism is also expressed in her support also for St Lazaros of Mt Gale-
sion* and by the imperial foundation of the Nea Moni on Chios. Thus one may see

4 On the relation between Stethatos and Psellos see: Lauritzen F. Psello discepolo di Stetato // BZ. 2008.
Bd. 101.2. P. 715-725.

# Psellos. Chronographia. 4.4.1-3 Impellizzeri.

* The acquisition of Saint Mamas can be seen at Eustathios Rhomaios, Peira 15.16 (Zepos J., Zepos P.
Ius Graeco-Romanum. Athens, 1931. Vol. 41.48); On the church of Saint Mamas see: Edorpatiadns 2.
Tomkov ti|g év Kovotavtivovmdret povijg Tod ayiov peyoropdptopog Mapavtog // EAAnvicd. 1928.
T. 1. . 256-314, with text at . 256-311. See also corrections by Laurent V. Remarques critiques sur
le texte du typikon du monastére de Saint-Mamas // EO. 1931. T. 30. P. 233-42, and by A. Zryo)dg in:
EEBX. 1930. T. 7. X. 399-405.

40 8¢ ye povoydg TaPpmh neibel Tov Pacihén ypiyar Tpdg TOV TATEPA TPOSTATUDS HeTaBijval 6md Tod
Spovg &ig tag Béoooag o1t T pev dpog vmapyewy Tig pntpororens Eeécov, Tov 8¢ tdv Beoo@®v tomov
map’ avtod o1 tod Pfaciiémg dmoyaptodijvar Té Tipiom Nudv matpi gig avtod 1€ pvnudcsvvov kai Mapiog
g Aeyopévng ZxAnpaivng kol yap kol abt mapd tod idiov aderpod pabodoa td mepi ToD maTPOG
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that the combined interest in monasticism, philosophy and poetry is connected with
the circle of Maria Skleraina.

If father Golitzin is correct in saying that Stethatos had something of a snob*’,
this would mean that his promotion of Symeon the New Theologian, interpreted ac-
cording to Dionysius the Areopagite’s ideas among the aristocratic landowning fam-
ilies such as the Skleroi*®, was a success. It would also mean that during this period
1035-1043 it was fashionable to write about Dionysius. It was fashionable to think
of questions discussed directly by Dionysius and Symeon the New Theologian, such
as divine illumination as one may see in Psellos, Mitylenaios and Mauropous® . It is
in these circumstances that the manuscript Sinaiticus 319 was copied in 1048 as the
colophon says>:

€redelmbn ovv Be@d M 1epa Kol YuyoeeANg Kol Bgoroyikmtarn Bifrog tod Ociov matpog

Nudv Aovuciov unvi TovAlo vy, pépa Kuplaki, £Tovg cevs, wd’a. I'pageica did xeipog

Xproto@dpov, Ehayiotov kai dva&iov dtakdvov ént MiyanA tod dAaBESTATOL T)yOLHEVOD

HOVAG T@V ZTovditdv. Avcmnd 6¢ mhvtag ToVg Evtuyydvoviag vtadba tva ebyeobe Ve

TG Tamevig Kol apapT®@AoD pov yoyfg 6mmg ebpotpt EAeog &v Ti) NUépa Tii¢ Kpicews 10D

®eod amodidovtog £kaoT® Kotd Ta id1a Epya (Gardhausen V. Catalogus Codicum Graeco-

rum Sinaiticorum. Oxford, 1886. P. 62-63).

The holy, beneficial to the soul and most theological book of our blessed father Dionysius
was completed with [the help of] God in the month of July, 3rd, on a Sunday of the year 6556
[1048 AD] of the first indiction. It was written by Christopher, the lowliest and unworthy
deacon when Michael was abbot of the monastery of Studios. I beg that all those who
encounter this book will pray for the humble soul and me, a sinner: in order that I may find
forgiveness in the day of judgement of God who rewards each one according to his deeds.

This is an interesting manuscript since it was written at the Studios monastery in
1048 exactly at the time when such texts were becoming fashionable thanks to Niketas
who was, after all, a studite monk.

Thus Stethatos only employs three texts of Dionysius, the Divine Names, the Heav-
enly Hierarchy and the Earthly Hierarchy. Moreover he only quotes them extensively
specifically in the period of 1019—1043. He does so in order to render acceptable the
innovative hymns of Symeon the New Theologian and to justify the proximity of the
church hierarchy to God. This implies that there are two other phases of his writing
one before 1019 and another after 1043. The texts of both these phases present only a
few quotations of Dionysius the Areopagite. The phase of 1019—1043 coincides mainly
with the period of the patriarchate of Alexios Studites (1025-1043) who had been a

AMETENE TPOG TOV TTATEPQ VopiopaT EXTAKOGLO, TPOG TOIG EIKOGL Kai £V €K TV PactMkdv Enimlwv,
€ @v &1 vopoudtov 1| TAsiov oikodopn Tig Hovsoldnng yéveto (Gregorius Monachus. Vita Lazari
Mt Galesii // Acta Sanctorum Novembris / Ed. H. Delehaye. T. III. Brussels, 1910. P. 245.17-29).

* Golitzin A. Hierarchy versus anarchy? Dionysius Areopagite, Symeon the New Theologian, Nicetas
Stethatos and their common roots in ascetical tradition // St Vladimir’s Theological Quarterly. 1994.
Vol. 38.2. P. 131-179; Lauritzen F. An ironic portrait of a social monk: Christopher of Mytilene and
Niketas Stethatos // BS. 2007. Vol. 65. P. 201-210.

* Seibt W. Die Skleroi. Wien, 1976.

4 Lauritzen F. Psellos the Hesychast, a neoplatonic reding of the Trasfiguration of Mt Tabor // BS. 2012.
Vol. 70. P. 167-180.

%% The following poem may also be found in this manuscript éryyeAMikiic coping apopdypoto ToAAY K-
oag | avBpdmomolg avépnvag idelv voooivhetov Actpov (PG. T. 3. P. 116). The poem is striking also
for the reminiscences of Nonnos of Panopolis. For the question see: Lauritzen F. The miliaresion poet:
the dactylic inscription of a coin of Romanos III Argyros // Byz. 2009. T. 79. P. 231-240.
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monk at the Studios monastery. Therefore Stethatos’ interest in the divine inspiration
of the hierarchy may be explained by his proximity to those in power. Moreover his use
of the Areopagite to promote his master’s hymns was a success and may have been also
interesting for such wealthy patrons as the Skleroi and specifically Maria Skleraina. In
any case, the patroness bought the St. Mamas monastery where St Symeon was abbot
at the time when Niketas was the prominent theologian of the capital and her circle
of intellectuals refer to Dionysius the Areopagite in their poems and works of prose.
The importance of Niketas’ interest in Dionysius the Areopagite is that he promoted a
renewed interest in Dionysius the Areopagite’s writings in the eleventh century which
Darrouzes identified as his defining feature: ‘areopagitisme’.
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Life of Saint Symeon Hausherr 1928
Centuries Patrologia Graeca 120, 851-1010
On the soul Darrouzes 1961, 56148
On Paradise Darrouzes 1961, 154-214
On hierarchy Darrouzeés 1961, 292-364
On the limits of life Darrouzés 1961, 366408
Treatise against the Jews Darrouzes 1961, 412444
Profession of faith Darrouzes 1961, 444464
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Studite costumes Darrouzes 1961, 486507
New heavans and new earth Darrouzes 1961, 508-517

Lost works and where they are indicated

De Azymo Humbertus Silva Candida, Brevis Commemoratio 150—151 Will
De Sabato Humbertus Silva Candida, Brevis Commemoratio 150-151 Will
De Nuptiis Humbertus Silva Candida, Brevis Commemoratio 150151 Will
Sacerdotum

Iepi mpovoiog  Oration 4.46.2-3

Néo kAiuaé see Darrouzes. P. 13
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